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Arise! Awake ! and stop not till the goal is reached. 

— Swu m i Vi rein I net nda 



Voi.. XII] AUGUST 1007 [ No. 133 

SKI KAMA KRISHNA’S TEACHINGS 

atma-jnana — X 



Q. — What is the state of union between 
the Jivatinan and the Parainatman ? 

A. — It is like the hands of a clock coining 
together at the hour of twelve. 

It is the same One whom the Jnanis call 
Brahman, the Yogis, the Paraindtinan, and 
the Bhaktas, God. Like the same Brahmana, 
who when he conducts worship, is called the 
priest, when he cooks, he is called the cook, 
and when he bakes, he is called the baker. 

ONE of the indications of God-vision is, 

that within the body a huge current of air, 

rushes up with great force to the head. If it 
is followed by Samadhi, God-vision comes. 

WHAT is there in mere book-learning, if 
it is not accompanied with Viveka (dis- 
crimination between the real and the unreal) 
and Vairagyam (renunciation). When I think 
of the lotus feet of the Lord, I forget my- 
self so completely that unconsciously my 
cloth falls off and there is the feeling of a 

o 

current of air flowing up from the feet to the 
head. In that state everything of the world 
seems only as straw. If I see a Pandit with- 
out Viveka, without love of God, I know him 
to be no better than straw. 

In true Juana not the least trace of Aham 
(egoism) is- left Without Samadhi, Juana 



never Comes. It is like the midday sUrt. 
One looks around and finds no shadow of him- 
self. So, when one attains Jnana or Samadhi, 
one has no shadow of Aham. But even if 
there is any ego still left, know for certain 

that, it is composed of Vidya (purely divine 
elements) and not of Avidya ( ignorance). 

The Jnani sees Him in one way, the Bliakta 
in another. The God of the Jnani is full of 
effulgence, that of the Bhakta, of sweetness. 

Sri Ramakrishna used to say, “ Brahman is 
beyond speech and mind, beyond concentra- 
tion and meditation ( Dh Arana and Dkyana) 
beyond the knower, known and knowledge, 

beyond even the conception of the real and the 
unreal; in short, He is beyond all relativity.” 

The Master would go into the highest 
state of Samadhi, the unconditioned, by 
uttering the word Tat (That) only, out of the 
formula “ Otn Tat Sat.” Sat ( existence ) 
might bring a remote suggestion of its op- 
posite, ‘ Asat,’ and even the most sacred symbol 
‘ Oin ’ seemed to fall short of the mark. When 
he uttered ‘ Tat’ ( That ), all ideas of relativity 
would be completely effaced from his con- 
sciousness, all discrimination between exist- 
ence and non-existence would cease, he 
would become Tanmaya and be merged in 
the realisation of the One that transcends all 
limitations. 
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OCCASIONAL NOTES 






EAL action is in silent moments.” In 
tlve.se few words the great philosopher 
gives expression to a truth of profound mean- 
ing and of vital importance to man. The 
more we withdraw ourselves from the sense- 
world, the stronger grows onr power to know 
and to do, to endure and to enjoy- Tire 
Infinite Source of ali knowledge, strength and 
peace, is at the opposite pole from the sense- 
world, and our progress towards H>e -one is 
measured by the degree of abstraction from 
the other. This is renunciation, and this is 
the path to immortal bliss. 

Unquenchable is the thirst in man for 
freedom. It is the one motive power that 
keeps agoing the machinery of the world. 
Whatever be the form in which it appeals to 
particular individuals or nations, it is ever 
present as the underlying spring -of all 
activity. 

Experience makes ns wise and opens our 
•eyes to the truth that it is mad to look for 
Freedom in the world of diversity. It is only 
heaping misery upon misery, forging new 
links in the chain of bondage, to run after 
the objects that change and die, that court 
but only to betray. 

Real life begins when we die to the world 
of senses. We become immortal when we are 
veritable strangers in this land of death. 
M What is night to ali beings, therein the wise 
man is awake. Where ali beings are awake, 
that is the night of the sage who sees,” — says 
the Gita. 

No wonder that spirituality wiii appear as 
insanity’s twin to those whose minds cannot 
rise above the considerations of the flesh. 
To the earth-bound, even the poet or the 
scientist is a queer specimen of humanity. 
They laugh at them and say, “ They spend 



in dreams and vain pursuits the time that they 
might have used, to earn the wherewithal to 
enjoy the world to their hearts’ content.” 
Yet it is the spiritual men that bring blessings 
to the world as none else can ever do. What- 
ever material comforts we may get, however 
deeply we may steep ourselves in intellectual 
pleasure, so long as the flesh is subject to 
the torments of disease, so long as grim and 
relentless death is master of all that are born, 
and above all, so long as the consuming 
fever of desire burns in the breast of man, 
so long, there is no happiness, no rest, no 
peace. The great teachers of religion teach 
us how we can bid adieu forever to the 
world of senses, and awaken us to something 
which is infinitely greater than it. When we 
realise the extent -of our gain, we are filled with 
an overpowering sense of gratitude to them ; 
we feel we have got an invaluable treasure 
and that for nothing. Shall we not say, then, 
that the gift of the spiritual teachers is the 
highest gift that man can make to man? 
And this gift is the outcome of perfect 
abstraction from the sense-world. This work 
is the greatest, because it comes from perfect 
workiessuess. 

Perfect calm of mind brought on by severing 
itself from the discordant elements of the 
external world, brings the spiritual giants in 
direct touch with God. It saturates their soul 
through and through with divine illumination. 
All the perverse grains of nature are melted 
away, and they become one with purity, 
love and blessedness. What power can hold 
them back from manifesting these supreme 
qualities in everything they do? In small 
matters as well as great, in eating or in 
walking, in contemplation or in religious 
discourse, they shed peace and benediction 
all around them wherever they be. 
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Truly has it been said that the means 
( Sadhand ) should be made one with the end 
( Siddhi\ When, for instance, a man meditates 
upon his Divine Ideal* he should try to feel 
as intensely as he can, that the Ideal is 
reached, the consummation is attained, the 
moral virtues that are the distinguishing 
marks of a perfected saint, have become part 
of his being. No more is weakness, no more 
is impurity, no more is misery or death for 
him. Likewise, one who wants to be a true 
Karma- Yogi n should try to bring his con- 
sciousness as much on a level with that of 
those who* as the great SatukaraKrharya 
poetically expresses it, bring blessings to 
humanity unasked and unrequited like the 
beautiful spring.. 

Immeasurable is, therefore* our gain if we 
can get a glimpse of the consciousness of the 
great teachers of the world. Work we must ; 
because, that is our nature. But to work 
along with the current of our natural pro- 
pensities is to make our bondage the tighter. 
Yet if there is any way out of it* it must be 
through work* because we cannot get rid of ft. 



Diverse are tFre ways that lead man to God. 
One may be more suitable for some than 
another. But tl*ere is none that is bestrewn 
with roses, each has its peculiar difficulties. 
Karma Yoga may be easier than some other 
Yogas for men* who cannot completely cut 
themselves away from all ideas of work. But 
that too- has its own thorns.. We can work 
incessantly without much trouble* bust when 
we want to work in tire spirit of Karma 
Yoga* enormous difficulties seem to face ns 
almost at every turn. Yet the unmistakable 
voice comes from within our heart* that we 
are stronger than they } that we are sure to 
vanquish them if we are sincere and true to 
ourselves. The words of the great teachers 
also come to us and raise our drooping spirits, 
and by listening to them we are inspired 
with confidence. But the war must be waged 



• by ourselves. No fight* no victory. No 
exertion* no success. And to fight the enemy 
triumphantly, we must know its strength. We 
mu-st know the nature of the difficulties*, if 
we want to surmount them.- “ Forewarned is 
forearmed*” says the proverb.. 



One great danger of Karina Yoga is that 
it lapses into ordinary work. We may satisfy 
our natural craving for work, but we may 
imagine that we are performing Karma Yoga. 
Every work that brings success, or gratifies 
our innate desire for work brings some 
satisfaction* to* tine mind, and this, we may 
easily mistake for the peace which religion 
brings. If we read the Gita between the 
lines, the one thought that strikes us as the 
keynote of Karma Yoga is, that we should 
rise superior to all considerations as to the 
agreeableness or disagreeableness of our 
duties. Attraction for what is pleasant, and 
aversion for the unpleasant are almost 
inseparable from human nature. But are they 
not at the root of all misery*, ignorance 
and evil? The Karma-Yogin is therefore 
strongly advised to brush them away. He 
must be master of nature and not its slave. 
The human must be raised to the divine. 

What a bard task it is l If we keep our 
eyes open totlie workings of our own minds* 
we find Irow tlie dread, moral- foes are t tying 
to attack us by stealth, every moment of our 
life. If for a second we are off our guard, we 
are under their sway* we slip.. One mistake 
often tends towards another, and we know 
not to what a moment’s inadvertence- will 
lead us. 



if we sincerely try to- carry into practice 
the secret of Karma Yoga* as indicated above* 
we find that it is impossible to do so, unless 
we minimise to our own minds* the worth of 
this world in terms of tlue senses.. How can 
we help being influenced by the things of the 
world, if they are substantial realities to us ? 
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Rightly has it been said, “ Where your treasure 
is, there will your heart be also.” If we 
think that the things of the world are valuable, 
what can keep ns from becoming their 
slaves ? 

Again, the mind, by its very nature, is 
unable to alienate itself from the sense-world, 
unless it looks to something which is much 
greater, much more real, much more satisfying 
than the world ; in other words, unless it 
meditates upon Him, who is the one cause 
of all Life, Knowledge and Bliss, By being 
centred in God alone, can we keep unaffected 



by the ills of life, turn work into worship, 
and do real good to others. The many be- 
come manifestations of God, when our 
consciousness is bathed in His light. And, 
lastly, how can we meditate upon Him un- 
less our heart feels a strong attraction towards 
Him? Unless we love Him? 



Thus we see that a true Karma-Yogin must 
be perfectly pure, meditative and a lover of 
God. All these must always live together. 
For religion brings about all-sided growth. 
And here again we look to the Gita for light, 



[ COPYRIGHTED. 1 

THE MASTER AS I SAW HIM 

Being Pages from the Life of the Swami Vivekananda by His Disciple, Nivedita. 



XVI. 

* 

YT would have been altogether inconsistent 
~ with the Swami’s idea o'f freedom, to 
seek to impose on a disciple his own con- 
ceptions. But everything in my past life as 
an educationist had contributed to impress 
on me now the necessity of taking on the 
Indian consciousness, and the personal pain 
associated with the memory of the pilgrimage 
to Amarnath was a witness not to be 
forgotten to the strong place which Indian 
systems of worship held in that consciousness. 
I set myself therefore to enter into Kali- 
worship, as one would set oneself to learn a 
new language, or take birth deliberately, per- 
haps, in a new race. To this fact I owe it 
that I was' able to understand as much as I did 
of our Master’s life and thought. Step by step, 
glimpse after glimpse, I was able to compre- 
hend a little. And in matters religious, he 
was, without knowing it, a born educator. He 
never checked a struggling thought. Being 
with him one day when an image of Kali 
was brought in, and noticing some passing 



expression, 1 suddenly said “ Perhaps, Swamiji, 
Kali is the Vision of Siva ! Is She?” He 
looked at me for a moment. “Well! Well! 
Express it in your own way,” he said gently, 
“ Express it in your own way !” 

Another day he was going with me to 
visit the old Maharshi Devendra Nath Tagore, 
in the seclusion of his home in Jorasanko, and 
before we started, he questioned me about 
a death-scene at which I had been present 
the night before. I told him eagerly of the 
sudden realisation that had come to me, that 
religions were only languages, and we must 
speak to a man in his own language. His 
whole face lighted up at the thought. “Yes!” 
he exclaimed, “ And Ramakrishna Parama- 
hamsa was the only man who taught that ! He 
was the only man who ever had the courage 
to say that we must speak to all men in 
their own language ! ” 

Yet there came a day when he found it 
necessary to. lay down with unmistakable 
clearness his own position in the matter of 
Mother-worship. I was about to lecture at 
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the Kalighat, and he came to instruct me 
that if any foreign friends should wish to be 
present, they were to remove their shoes, and 
sit on the floor, like the rest of the audience. 
In that Presence no exceptions were to be 
made. I was myself to be responsible for 
this. * 

After saying all this, however, he lingered 
before going, and then, making a shy refer- 
ence to Colonel Hay’s poem of the ‘Guardian 
Angels’ he said, “That is precisely my 
position about Brahman and the gods! I 
believe in Brahman and the gods, and not in 
anything else !” 

He was evidently afraid that my intellectual 
difficulty would lie where his own must have 
done, in the incompatibility of the exaltation 
of one definite scheme of worship with the 
highest Vedantic theory of Brahman. Me 
did not understand that to ns who stood 
about him, he was himself the reconciliation 
of these opposites, and the witness to the 
truth of each. Following up this train of 
thought, therefore, he dropped into a mood 
of.half-soliloquy, and sat for a while talking 
disjointedly, answering questions, trying to 
make himself clear, yet always half-absorbed 
in something within, as if held by some spell 
he could not break. 

“ How I used to hate Kali ! ” he said, “ And 
all Her ways ! That was the ground of my 
six years’ fight, — that I would not accept 

Her But I had to accept Her at last! 

Ramakrishna Paramahamsa dedicated me to 
Her, and now I believe that She guides me 
in every little thing I do, and does with 

me what She will ! Yet I fought so 

long ! I loved him, you see, and that was 
what held me. I saw his marvellous purity 
I felt his wonderful love His great- 

* In no temple anywhere, ought there to be any 
exception. No one has any respect for a man who 
cannot stand for the dignity and sacredness of his 
own place of worship. — N. 



ness had not dawned on me then. Alt 
that came * afterwards, when I had given 
in. At that time I thought him a brain-sick 
baby, always seeing visions and the rest. I 
hated it. And then I too had to accept Her !” 

“ No, the tiling that made me do it is a 
secret that will die with me. I had great 
misfortunes at that time It was an op- 
portunity She made a slave of me. Those 

were the very words — ‘a slave of you.’ And 
Ramakrishna Paramahamsa made me over 

to Her .Strange! He lived only two years 

after doing that, and most of the time lie was 
suffering. Not more than six months did he 
keep his own health and brightness. 

“Guru Nanak was like that, you know, 
looking for the one disciple to whom he 
would give his power. And he passed over 
all his own family, — his children were as 
nothing to him, — till he came upon the boy 
to whom he gave it, and then he could die. 

“The future, you say, will .call Rama- 
krishna Paramahamsa an Incarnation of Kali? 
Yes, I think there's no doubt that She worked 
up the body of Ramakrishna for Her own 
ends. 

“ You see , I cannot but believe that there is 
somewhere a great Power T hat thinks of Her- 
self as feminine , and called Kali , and Mother , 

And I believe in Brahman too But 

is it not always like that? Is it not the 
multitude of cells in the body that make up 
the personality, the many brain-centres, not 
the one, that produce consciousness ?... Unity 
in complexity ! Just so! And why should it 
be different with Brahman ? It is Brahman, 
It is the One, And yet — and yet — it is the 
gods too ! ” 

Similarly, he had returned from a pilgrim- 
age in Kashmir saying “ These gods are 
not merely symbols ! They are the forms that 
the bhaktas have seen !” And it is told of Sri 
Ramakrishna that he would sometimes speak, 
on coming out of samadhi , of the past ex- 
perience of that soul that dwelt within him, 
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and then would add pi ay fully, turning to his 
chief disciple, “ But not in your Vedanta 
sense, Noren ! ” 

Thus we are admitted to a glimpse of the 
struggle that goes on in great souls, for the 
correlation and mutual adjustment of the 
different realisations of different times. On 
the one side the Mother, on the other side 
Brahman. We are reminded of the Swami’s 
own words, heard long ago, “ The impersonal 
God, seen through the mists of sense, is 
personal.” In truth it might well be that 
the two ideas could not be reconciled. Both 
conceptions could not be equally true at the 
same time. It is clear enough that in the 
end, as a subjective realisation, either the 
Mother must become Brahman, or Brahman 
the Mother. One of the two must melt into 
the other, the question of which, in any 
particular case, depending on the destiny and 
the past of the worshipping soul. 

For my own part; the conversation I have 
related marked an epoch. Ever since it took 
place, I have thought I saw in my Master’s 
attitude a certain element of one who carried 
for another a trust confided to him. He 
would always, when asked to explain the 
image of Kali, speak of it as the book of 
experience, in which the soul turns page 
after page, only to find that there is nothing 



in it, after alb And this, to* my own mind r 
is the final explanation,. Kali the Mother is 
to be the worship of the Indian future. In 
Her name will her sons find it possible to 
sound many experiences to their depths;. 
And yet, in the end, their hearts will return 
to the ancient wisdom, and each man will 
know, when his hour comes, that all his* Life 
was but as a dream. 

Who does not remember the Veda-like 
words of the Gita? — ‘'Not, verily, by 
avoiding action, can a man rise to- this in- 
action l” May we not similarly know for 
a certainty that not without going through 
this experience can we reach the realisation at 
the end ? Through the Mother, to Brahman,, 
through new life and knowledge, and many 
changes, through the struggles, the victories, 
and the defeats of tire immediate future, to- 
that safe haven of the soul where all is One, 
and all is peace > As I look more and more 
closely into the life of that great Teacher 
whom I have followed, I see each day with 
growing clearness, how he himself was turn- 
ing the pages of the book of experience, and 
that it was only when he had come to the 
last word that he could lie back like a weary 
child, in the arms of his Mother, to be wrapped 
away at last into the Supreme Revelation, 
knowing that ‘ all this was but a dream l’ 



EPISTLES OF SWAM! V1VEICANANDA 

Extracts 



XXV. 

u. s. A. 

Dear D 

* * * Last winter I travelled a good 

deal, in this country although the weather was 
very severe. I thought it would be dreadful, 

but I did not find it so after all ^..Hope 

your noble work will succeed. You are a 
worthy servant of Him who came, Bahujana 
Hitaya Bahujana Sukhaya . 



* * The Christianity that is preached 

in India is quite different from vvliat one sees 

liere ; you will be astonished to hear, D , 

that I have friends in this country amongst 
the clergy of the Episcopal and even Pres- 
byterian churches, who are as broad, as liberal 
and as sincere, as you are in your own religion. 
The real spiritual man is broad everywhere. 
His love forces him to be so. Those to 
whom religion is a trade, are forced to 




1907 



EPISTLES OF SWAM! VIVEKANANDA 



become narrow and mischievous, by their 
introduction into religion of the competitive, 

fighting and selfish methods of the world. 

% 

Yours ever in brotherly love, 

Vivekananda. 

XXVI. 

U. S. A. 

1894 . 

Dear A 

Listen to an old story. A lazy tramp 
sauntering along the road saw an old man 
sitting at the door of his house, and stopped 
to enquire of him the whereabouts of a certain 
place. “ How far is such and such a village,” 
he asked. The old man remained 
The man repeated his query several times. 
Still there was no answer. Disgusted at this, 
the traveller turned to go away. The old 
man then stood up and said, “ The village 
of — is only a mile from here.” “ What ! ’ said 
the tramp, “Why did you not speak when 
I asked yon before?” “ Because then,” said the 
old man, “you seemed so halting and care- 
less about proceeding, but now you are start- 
ing off in good earnest, and you have a right 
to an answer.” 

Will you remember this story, my son ? 
Go to work, the rest will come. “Whosoever 
not trusting in anything else but Me, rests on 
Me, I supply him with everything he needs.” — 
The Gita. This is no dream. 

* * The work should be in the line 

of preaching and serving, at the present time. 
Choose a place of meeting where you can 
assemble every week holding a service and 
reading the Upanishads with the comment- 
aries, and so slowly go on learning and 
working. Everything will come to you if you 

put your shoulders to the wheel. 

* # * * 

Now, go to work ! G — ’s nature is of the 
emotional type ; you have a level head, so 
work together ; plunge in ; this is only the 
beginning. Every nation must save itself ; we 
must not depend upon funds from America 



HZ 

for the revival of Hinduism, for that is a 
delusion. To have a centre is a great thing ; 
try to secure such a place in a large town like 
Madras, and go on radiating a living force 
in all directions. Begin slowly. Start with 
a few lay missionaries ; by and by others will 
come who will devote their whole lives to the 
work. Do not try to be a ruler. He is the 
best ruler, who can serve well. Be true unto 
death. The work we want. We do not seek 
wealth, name or fame Be brave En- 

deavour to interest the people of Madras in 
collecting funds for the purpose and then make 

a beginning Be perfectly unselfish and 

you will be sure to succeed. 

* * * * 

My children must be ready to jump into 
fire, if needed, to accomplish their work. Now 
work, work, work. We will stop and compare 
notes later on. Have patience, perseverance 
and purity. 

* * I am writing no book on Hinduism 
just now. I am simply jotting down my 
thoughts. I do not know if I shall publish 
them. What is in books ? The world is too 
full of foolish things already. If yon could 
start a magazine on Vedantic lines it would 
further our object. Be positive ; do not 
criticise others. Give your message, teach what 
you have to teach, and there stop. The Lord 
knows the rest. 

Do not send me any more newspapers, as 
I do not notice the missionary criticisms on 
myself, and here the public estimation of me is 
better for that reason. 

* * If you are really my children you 
will fear nothing, stop at nothing. You will be 
like lions. We must rouse India and the 
whole world. No cowardice. I will take no 
nay. Do you understand? Be true unto 

death! .The secret of this is Guru Bhakti . 

Faith in the Guru unto death. Have you 
that? I believe with all my heart that you 
have, and you know that I have confidence in 
you — so go to work. You must succeed. My 
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prayers and benedictions follow every step 
you take. Work in harmony. Be patient with 
everybody. Every one has my love. I am- 
watching you. Onward ! onward ! this is just 
the beginning. My little work here makes 
a big echo in India, do you know? So I 
shall not return there in a hurry. My intention 
is to do something permanent here, and with 
that object I am working day by day. I am 
every day gaining the confidence of the 

American people Expand your hearts and 

hopes, as wide as the world. Study Sanskrit, 
especially the three Bhashyas on the Vedanta. 
Be ready, for I have many plans for the 
future. Try to be a magnetic speaker. Every 
thing will come to you if you have faith. So 



tell K — , in fact tell all my children there. In 
time they will do great things at which the 
world will wonder. Take heart and work. 
Let me see what you can do....Be-true to your 
mission. Thus far you promise well, so go on 
and do better and better still. 

# * * Do not fight with people ; do not 

antagonise anyone. Why should we mind if 
Jack or John become Christians ? Let them 
follow whatever religion suits them. Why 
should you mix in controversies. Bear with 
the various opinions of everybody. Patience, 
purity, and perseverance will prevail. 

Yours &c., 

Vivekananda, 



MORAL SAYINGS 

hope. 



1. Hope exhilarates the mind, and is the 
grand elixir, for all the evils of life. 

2. Disappointment causes the heart of man 
to sink, but the renewal of hope gives con- 
solation. 

3. Let him that is too sanguine, take heed 
lest his plans miscarry. 

4. High hopes and florid views are great 
enemies to tranquillity. 

5. Hope, the balm of life, soothes us under 
every misfortune. 

6. Let not your expectations for the years 
to come, rise too high, and your disappoint- 
ments will be fewer, and more easily supported. 

7. Disappointments derange and overcome 
vulgar minds. 

The patient and the wise by a proper 
understanding of them, frequently make them 
contribute to their great advantage. 

8. The good man is not overcome by dis- 
appointment, when that which is mortal dies, 
when that which is mutable begins to change, 
and when that which he knew to be transient, 
passes away. 



9. Hope, the cheering star of life, darts a 
ray of light through the thickest gloom. 

10. In youth, we have warm hopes which 
are soon blasted by rashness and negligence, 
and our great plans are often defeated 
through inexperience. 

11. What an anchor is to a ship in a dark 
night on an unknown coast, and on a boister- 
ous ocean, so is the hope of future happiness 
to the soul when distracted by the confusion 
of the world. In danger, it gives security; 
and amidst general agitation, it affords one 
fixed point of rest. 

12. Let every man examine his own thoughts 
and he will find them busied about the past 
and the future. We seldom think of the 
present, and if we do, it is with reference to 
the future. The present is never the end in 
view, the past and the present are our means, 
the future alone is our end. Thus we never live 
but are always hoping to live and by always 
planning our happiness it is inevitable that 
we never compass it. 

V. Sit Aram a Aiyar. 
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R ANTI DEV A — AN EXAMPLE OF 
PERFECT UNSELFISHNESS AND 

DEVOTION. 

( A story f rom the Bhagabat IX. 21.) 

[ Introduction : — The book of Job in the 
Christian Bible contains a solitary example of man's 
love for righteousness and trust in God. The 
Puranas of the Hindus, abound with such noble 
examples; but while the former is extolled so much 
by students and preachers of religion, the latter have 
been uniformly neglected. We offer here a specimen 
from the Bhagavat, to enable the reader to judge 
for himself of its excellence. It is a free rendering 
of the story, but we may assure him that nothing 
has been inserted, which is not in the original. ] 

YN tlie glorious days of old India, when 
^ men loved to know and walk in the ways 
of the Lord, there lived a patriarch, whose 
virtues were extolled in heaven and earth. 
He was a king and had a large family and 
retinue, but he thought he would never be 
anxious for their support and maintenance. 
For was it not true that all the necessaries of 
life would be brought to his door, if lie trusted 
in the Lord, and served his fellow-beings, 
looking upon them all as the veritable image 
of Hari, the Lord of the Universe? And 
strangely enough, food, clothing, and all that 
he needed used to come to him, though he 
never toiled like other men. The king was 
quite satisfied with what he obtained by 
depending upon the Lord, and shared his 
benefits witli all around him. His hospitality 
was famous and never would lie say nay, to any- 
one, who came to him for food or drink, how- 
ever low his caste might be. For them, the 
sympathy of the good king knew no bounds. 
He tried in every way to supply their wants and 
felt grieved when he had not the power to do so. 
Thus years rolled on and the king was glad 

to think that the Lord Hari, had made him 
the refuge of the destitute and needy. 

But there came a time when the king 
himself was in want, and what he had was not 
enough for himself and his dependants It was 
indeed a period of great trial for him, but 
he continued relieving the distress and misery 



of the poor, as formerly, and placed h\s 
entire confidence in the Lord. The 
scarcity grew worse, but lie would not think 
of feeding himself and those that he called 
his own, before he had satisfied the hunger 
of the poor, who came for his help. Thus, 
many a day, the virtuous king had to go 
without food, but was contented, that by 
depriving himself he could serve his suffering 
fellow-beings. 

The pressure grew harder still and there 
came a day when he found he had nothing 
to offer to the strangers who came to his door, 
nor anything with which to feed himself and 
family! Nothing came to him, even though 
he depended on the Lord more than ever! 
So he with all his relations fasted day after 
day, but never did he disbelieve in the power 
and righteousness of Hari ! Forty-eight days 
had thus passed without any food or drink, 
when a pot of porridge, made of flour, milk 
and ghee was brought to him. The king and 
his people could hardly move by that time, 
so much overcome were they with hunger, 
thirst, and weakness of body occasioned by 
their fast. As they were going to take their 




some food. The king receiving him with 
respect as the image of Hari, gave him a part 
of the porridge. When the Brahmana went 
away satisfied, in came a Sudra and begged 
for food. So the king satisfied him with 
a portion of the remainder of the porridge. 
Then entered a Chandala accompanied by 
dogs, and told the king that he and his 
dogs had not had any food for days. The 
king gave him a hearty welcome, and salu- 
ting him and his dogs as Hari, offered 
him the rest of the porridge. Then there was 
nothing left for the starving king and his 
family, excepting a little drink. At this 
juncture, a man of even a lower caste than a 
Chandala, entered and asked the king for a 
drink, as he was dying of thirst. The noble 
king seeing him quite tired out and thirsty, 
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addressed him in these sweet words : “ I 
desire not of the Lord, the greatness which 
comes by the attainment of the eight-fold 
powers, nor do I pray Him that I may not be 
born again ; my one prayer to Him is, that 
I may ever feel the pain of others, as if I were 
residing within their bodies and that I may 
have the power of relieving their pain and 
making them happy”! Thus saying, the king 
gave him the drink, and remarked that his 
own fatigue, hunger, thirst, and the unrest 
and despondency of his mind, had all dis- 
appeared, when giving drink to one, who 
needed it so badly ! 

Now the rulers of the different spheres 
who could shower wealth and power on him 
who worshipped them, and the greatest of 
them all, the creative principle of Vishnu, 
Maya, the mistress of tin's universe, appear- 
ed before the devoted king and told him to 
worship them all, that he might attain the 
riches of this world, and so become free of the 
wants from which he had been suffering so 
acutely. The king saluted them all as the 
.different forms of Hari, Ins only beloved, but 
asked for nothing, as he had no desire for 
things of this world, even though he had 
suffered from the want of them. He placed 
bis heart on Hari, loving and worshipping 
Him without any thought of selfish gain. 
$o Maya, the queen of the world, and her 
attendants, disappeared like a dream, finding 

him thus determined not to worship her for 
what she had to offer. 

Through the great love which he had for his 
fellow-beings this noble king Rantideva be- 
came a Yogi, and realised Hari, the One 
Indivisible Ocean of Knowledge, Existence, 
and Bliss, the Soul of all souls, knowing 
Whom, one attains to everlasting blessedness, 
becoming free from all wants and doubts. As 
a result of the exemplary life of this great 
king, his followers also devoted themselves 

to the worship of Narayana and ultimately 
became Yogis. 

Swami Saradana&da. 



SWAMI ABHEDANANDA'S 
CONVERSAZIONES AT BANGALORE 

On the evening of the ist of August T o6 a conver- 
sazione was held in Sowcar Doddanna’s Hall, and 
Swami Abhedananda was asked a number of questions 
of a varied nature, which were all ably and very 
patiently answered by him. Questioned on Advaita 
and the Dwaita theories, he explained, that in fact 
there was no difference between the two ideals, 
when realised by seekers after truth. In reference 
to Maya he explained, that Maya did not mean 
illusion. Illusion was a word wrongly adopted in 
translation. This word gave a false idea to the 
Western mind. Maya was that invisible energy 
which was inseparable from God, just as the 
energy in fire which produced heat and light, was 
inseparable from lire. Maya did not mean igno- 
rance. Here, he quoted Sankara’s explanation. 
Questioned, if an unbeliever could be a Vedantin, 
the Swami replied that he could be, for Vedanta, 
in the first place, taught him, to believe m his 
own existence, and in course of time it would 
create a belief in him, of the existence of 
Brahman. Asked to explain how it was possible 
to have unity in variety, he gave the illustration 
of electricity', which as a vibrating energy produced 
heat and light, and by its power propelled vehicles 
etc., but the energy in all was one and the 
same. To several other questions, the Swami 
gave replies which may be summarised thus : — ■ 
Puranas are sacred books, based on Vedas. There 
was a large number of them, some by known and 
others by unknown authors, If they did not 
correctly interpret the ideals of Vedanta, they were 
not good Puranas. There were as many Vyasas as 
there were Puranas, Vyasa, being the title assumed 
by all authors. Even now there were many 
Vyasas, existing, who published many new Puranas. 
A nation would advance by spiritual power, for it 
was the mother of all other powers. The Hindu 
Shastras never preached idol worship. In fact the 
word idol was wrongly used by translators, which 
has led to great confusion and misrepresentation. 
To the English mind, the word idol gave a 
different idea. In India there was symbol worship 
practised, which only helped man to realise God 
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in the abstract sense. We always offered food to 
God before we partook of it ; before we slept, 
we offered prayers, whatever action we performed, 
we first thought of God, and then did it. Such 
was not the case in Christendom. The word caste, 
meant pure-bred. It was first employed by the 
Portugese in India. The Shastras explain it as 
Varndshrama. The word caste was employed by 
them to denote its divisions. It was a misnomer. 
Varndshrama^ were intended to show division of 
labour. Such divisions of labour existed in all 
other countries. These divisions were flexible in all 
countries, except in India. Vedanta does not say, that 
the soul has any caste or sex. Spiritual unity was the 
mother of all other unities. To the Hindus, in 
the present day, unity was a thing unknown ; they 
had no unity, even in matters of self-interest. 
While all other countries worked with unity of 
purpose, here in India, there were as many millions 
of purposes as there were millions of people. There 
was no co- operation. By Theosophy, he understood, 
as the word literally meant, wisdom of God. 
Vedanta was also the end and wisdom of God. 
Vedantism was a religion, whereas Theosophy was 
hot so in the same sense. Questioned on widow 
remarriage, and the raising of the age limit for 
marriage, the Swamiji said that the ideal of Vedanta, 
was not marriage. To put the soul under the ex- 
perience of the various senses, the Grihasthdshrama 
and others were intended. When a man became 
the father of two children, the Shastras taught him 
to consider his wife in the light of a mother. 
Our women were taught to marry their girls and 
daughters before they were seven or eight years 
old. If they did not live to see grandchildren and 
great-grandchildren, they believed there was no 
Jeevanmukti for them. Thus, had arisen our 
social troubles. There had arisen many reformers, 
each pushing his own opinions and fighting with 
others. No reform could be achieved by these. 
We have to go back to the teachings of the 
Vedanta, and the Shastras. If we practised what 
they taught, all our troubles would soon vanish. 

We should then become a great nation, spiritually, 
physically and socially. 

On the same day, Swami Abhedananda paid a 

visit to the Yuvaraja in his palace, and had an 

agreeable conversation for half an hour about 
America and the Western civilisation. 



On the 3rd, at Mayo Hall, Swami Abhedananda 
was presented with an Address by the Vedanta 
Society. In response to it the Swamiji made a 
stirring speech, dwelling on Karma Yoga, Bhakti 
Yoga, and Raja Yoga. The Raja Yoga taught 
how to perform Pranayama of breathing exer- 
cises which cured many diseases in the body, 
a fact which has been accepted by scientists of 
modern times. In America and Europe, to-day, 
boys and girls were taught breathing exercises 
in schools. Several other theories were being 
recognised by the best thinkers in the West. The 
spiritual movement Was producing wonderful results, 
and exploding the old theory of the soul being 
subjected to eternal perdition. While the West 
was just beginning to recognise those truths, lie 
deplored, that in India, the abode of Vedanta 
philosophy, the Hindus were neglecting the truths 
discovered long, long ago, before the sceptic nations 
had any idea of them. The Swamiji also 
regretted that We sit to-day at the feet of the 
Occidental nations to learn these things. Being 
intellectual slaves, we have lost all the originality, 
with which our ancient seers were endowed. The 
Swamiji said that the present system of education 
we are receiving, is playing an important part in 
our deterioration. It was time our education was 
nationalised. The Swamiji concluded by appealing 

to his countrymen to start National Schools and 
Colleges. 

The same day, the Swami paid a visit to Mr* 
Fraser, the English Resident of Mysore. Mr* 
Fraser takes great interest in the Vedanta philos- 
ophy, and was extremely delighted to meet the 
Swami. He asked many questions regarding 
Reincarnation and Maya, and the ultimate goal ot 
the religion of Vedanta. The Swami’s answers were 
to the point and convincing. 

At the Vivekananda Reading Room, Ulsoor, the 
Swami spoke for half an hour in reply to an 
address of welcome. 

SWAMI ABHEDANANDA'S ADDRESS 
TO THE STUDENTS OF BANGALORE 

Nearly three thousand Hindu students of Banga- 
lore presented an address of welcome to the 

Swami Abhedananda on August 5th, 1906* In re- 
ply the Swami spoke as follows : — 

Friends and young men of Bang'alofe, 

I thank you heartily for the kind words ydtt 

have uttered this morning, and the enthusiasm 
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which you have shown since I arrived in Bangalore. 

It is extremely gratifying to me to know that the 

younger generation of our holy motherland has 

appreciated the work that has been done by our 

illustrious brother, Swami Vivekananda, and by his 
fellow-disciples and co-religionists. 

Young men of Mysore, to you I repeat that 
this enthusiasm should be a lasting thing and not 
a temporary, passing fad. We must realise the 
situation that our motherland needs young men 
who are strong and determined in their purpose 
and who are ready to sacrifice their self-interest 
for the glory of their religion. We are one; and 
we ought to understand that the younger people 
all over the country are the future workers for the 
regeneration of our holy motherland ; and if we 
are united in one great cause, we shall achieve the 
most wonderful results. The results are bound to 
come, but we must be prepared to receive them. 

Vivekananda first declared before the world 
that the future of India will be greater than the 
past has been. lie was alike a prophet, a patriot 
and a saint. His path should be followed by all 
the students of this country; and those who are 
present here and who have read his books and 
followed his teachings, will never forget the grand 
ideal which he held before the world. The ideal 
which the Hindus hold out to the world is that 
grand idea of spiritual freedom. We must know 
that it is the foundation of all other kinds of 
freedom. Moksha (spiritual freedom) must be 
our ideal ; and Moksha can be achieved through 
Vedanta; and therefore we must study it carefully 
and we can understand the principle of this Uni- 
versal Religion through the commentaries. We 
should read these commentaries in the light of 
modern science. We can then understand the true 
spirit of the Acharyas and we shall be able to 
add to our commentaries in future. And these 

commentaries have to be based on the universal 
principles of science, logic and reasoning. 

We shall find in the ideal of Vedanta the unity 

in variety, the unity of all philosophies and 

sciences; and that ideal must he realised by us all. 

The moment we have realised that, the highest goal 

of freedom is our property, and by keeping that 

goai before our mental eyes we shall build our 

character. Otherwise we shall not be worthy of that 
ideal. 



How should we build out character? By 
practising the various systems of Yoga handed down 
from time immemorial. These different Yogas 
will make us strong, morally and spiritually. 
Strength is the thing which we need to-day. We 
must practise a great many of the physical exercises 
such as Pranayama, Hatayoga etc. We must get 
muscles of iron and nerves of steel. Young boys 
should play foot-ball, cricket etc. The ideal should 
be national regeneration; everything that de- 
nationalises should be abandoned. We must try 
to become a nation; and Vedanta is going to make 
us a nation. 

Vivekananda’s is a national movement. Every 
one of you must feel it a part of your national life. 
Be devoted to the cause and try to be worthy of 
your nation. 

Physical strength is needed and strong moral 
character. We should be truthful ; to stand by 
truth and realise truth is the ideal. If we are not 
truthful we cannot acquire the highest ideal of truth, 
for God is Truth. In order to realise God we must 
be truthful. Truthfulness is the first virtue. Honesty 
of purpose is another virtue which must adorn the 
character of a nation. 

Truthfulness and honesty, and then comes 
continence or Brahmacharyam. Why are we 
degraded ? We have lost our Brahmacharya. How 
many of the 250 millions of Indians live as 
Brahmacharins ? Early marriage is the chief cause 
of our national degeneration. We are misled 
by being married when we are children. It will be 
a thing of the past if parents realise the situation. 
It is weakening in its results. We have no strength 
nor development. By practising Brahmacharya 
you will be heroes, you will be great workers for 
our motherland. By Brahmacharya everything can 
be attained. 

We must live a strictly moral life. Women are 
the mothers of the whole nation, and as our 
Bhagavan Sri Ramakrishna said, they must be 
considered as the earthly representatives of the 
Divine Mother. We must study the Vedic period 
and hold these ideals in our minds. Women must 
have a share in all the scientific knowledge and 
education of the day. No nation has become great 
by neglecting the education of women. They must 
be educated. They must have certain privileges, and 
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thus good will come to us if we observe the Vedlc 
rules. Look, how many women were Mantlira- 
drashtas in ancient times — Maithreyi, Kathyavani, 
and Gargevi ! Why should we not now produce 
such women of intellectual grandeur? 

We want thousands of men and women who will 
devote their lives to the cause of religion. Why do 
we not produce such now ? Because we neglect 
our religion. We do not study the Vedas. We 
do not hold the Vedic ideal before our minds. 
Therefore we are degraded. We must wake up, 
and understand the situation. All the students 
should be like one body and one soul. We must 
not follow our selfish desires. Reinember, “ Unity 

' i 

is strength.” That strength is necessary to banish 
the evils of the period of darkness and remove 
ignorance by the light of knowledge. Knowledge 
will dispel the darkness of evil and bring out the 
sunshine and purity of virtue. We must bring 
that light of knowledge which will come through 
the study of the Vedas. 

The Vedas are divided into two main portions, 
the Karmakanda and the Jnanakanda. The Karma- 
kanda or the ritualistic portion of the Vedas 
is forgotten now, and the knowledge portion or 
Jnanakanda stands superior to Karmakanda. The 
Upanishads have given us better ideals than 
any other religion of the world. Now is the time 
for us to study them carefully and to translate 
them into all living languages. 

National industries, national schools and colleges, 
ought to be established. The education we are 
receiving at present is against our national ideals. We 
cannot afford to forget the higher ideals. Vedanta 
should be expounded in all colleges and universi- 
ties. But this will come later on if we unite in 
purpose and stand up as a body and demand such 
things. Young men, have vigour and determi- 
nation for that one purpose and then demand it 
until it is granted. Nothing can resist a determined 
effort. Look at the Japanese and what they have 
done. In forty years they have become a nation 
by their force of character and unity of purpose. 
These are two of the grandest virtues which a 
nation can possess, and by them forty-eight millions 
of Japanese have become ten times as strong. There 
is 110 power on earth which can resist their onward 
progress. 



Our young men consider the profession of a 
pleader as a high one. They should have better 
ideals. We know that Hindus are averse to 
litigation. They never cared to appear in law courts 
in the ancient times. To-day, think how degraded 
we are ! We cannot help quarrelling all the time. 
Read Max Muller’s “ India and What It Can 
Teach Us.” There you will find Megasthenes’ 
account of India and the Hindu character. And to- 
day, we hold the ideals of becoming a pleader! 
To hold the ideal of living upon the litigation of 
other people, is degrading. Let us improve the 
industrial resources of the country. We are 
governed by the British nation who are commercial 
and industrious. That is what we need to-day. Go 
to other nations and study them, and get in touch 
with them. Let us correct our own faults by 
observing other nations ; but we should not imitate 
their vices. 

First we need to cultivate the power of organisa- 
tion. The Western nations have become great by 
this power. Ten men here cannot work long in 
harmony together. We must sacrifice our individu- 
al opinions for the sake of an ideal, otherwise 
we shall be crushed by a greater organised power 
that threatens us from a distance. If we are united 
and well-organised, there is no power on earth 
which can resist us. I have an idea to start in 
every great town of India and Ceylon, Vedanta 
Societies. They shall be well organised. Young 
men will be trained in these Societies, to observe 
the laws of organisation, so that they will learn how 
to co-operate among themselves. By their organised 
power the Missionaries win men into their fold. 
Why should we not organise ourselves and resist 
their power ? 

Another thing we have to learn from the Western 
nations is obedience. Here, everyone wants to 
lead, and no one wants to obey. The first virtue is 
obedience. If you wish to be a commander, first 
be a good soldier. If you are not a good soldier, 
you cannot command. You obey, not the indivi- 
dual, but the principle. In America, the people 
obey the President. When his term is over, the 
ex-president is an ordinary man. So long as he 
occupies the Presidential chair, they obey him; what- 
ever he says, must be taken seriously and they are 
willing to obey. Obedience is the secret of success 
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in a constitutional form of Government. The indivi- 
dual may not be qualified ; and others may take 
his place ; but the authority must be maintained. 
Look how the British Government works in India. 
The Viceroys come and go. They do not obey any 
individual, but the principle. By learning how to 
obey we shall be leaders. 

We must build our character morally. What is 
the highest moral law ? It is given in all the 
Scriptures of the world, ithus : “ Love your neigh- 
bour as yourself.” It was not only understood but 
taught best in India. Buddha, Krishna, and the 
Vedas taught it. Another golden rule is, “ Return 
good for evil.” Why should we love our neigh- 
bours ? Because we are one with our neighbours 
in spirit. The Vedanta teaches that the father 
loves his child for the sake of the soul, not for the 
body. The husband loves his wife for the sake of 
the soul and that soul is the immortal child of God. 
We are one in spirit, and therefore, we must love. 
Let men express themselves by one will, purpose, 
ideal and one method of work. For what is love 
but an expression of oneness ? The lover and the 
beloved become united in spirit; the same law 
of attraction by which two atoms are drawn to- 
gether, when manifested on the soul plane, is love. 
We must place ourselves under these conditions 
and feel for the sufferer. That kind of love is 
necessary of which our Shastras declare : — 

“ Behold ! not for the love of the all, is the all 

dear, but for the love of the Self, verily the all is 
dear.” 

Compassion is a great virtue; we must practise 
that, and not take revenge. As Buddha said, — 
“ Hatred is not conquered by hatred, but by love.” 
This is the eternal law. It is through love we shall 
become a nation; if the Br&hmanas love the Pariahs, 
the Pariahs will fall at their feet ; but if they hate 
them, they draw nothing but hatred from the 
Pariahs. Therefore my friends, we must under- 
stand this ethical law and live in such a manner 
that we may reap the best results of divine love. 

We must not consider that non-Br&hmanas are 
degraded. They are the sons of God, just as 
much as Br&hmanas are. Pariahs must not be 
down-trodden and deprived of their privileges. The 
soul is never Pariah. The soul is the child of 
God. The Atman of a Pariah is as great as the 
Atman of a well-qualified Brahmana. Why should 



you not recognise this and help the poor by up- 
lifting them from their social condition? We 
must begin from this very day. Hold the ideals of 
the Vedas before your minds. 

Lastly, spiritual unity is necessary. There may 
be various sects — Dwaita, Advaita, Visishtadvaita 
etc. We must understand God is one ; that our 
conceptions of Him may be different ; but concep- 
tions do not make God ; He is one. The more 
we advance towards Him, the more we approach 
the Divinity, the better we understand that He 
is one and not many. He is worshipped by 
all nations. Note the familiar illustration of water, 
by Bhagavan Sri Ramakrishna : “ As the same 
substance, water, is called by various names, so the 
same God is worshipped under various names and 
forms.” Therefore we must see the unity of God- 
head in the various forms of worship. Allah is 
not different from Vishnu. The highest ideal of 
unity is given in the Rig Veda, and no other 
scripture has given the truth to the world so 
beautifully and in such inspired language. By 
holding this ideal of the unity of the Godhead, 
all differences will disappear. 

In every religion there are two parts, the essential, 
and the non-essential, such as doctrines, dogmas, 
and schemes of salvation. The latter are man- 
made ; they are not Divine. The essential part is 
the relation of the Godhead to our soul and the 
attainment of God-consciousness. There we agree 
with all religions. Be conscious of the soul in its 
relation to Divinity ; whether you are a Christian, 
or a Mohammedan, you are one. If a Hindu 

realises God, he embraces a Mohammedan, as Sii 
Ramanuja, Nanak and Chaitanya did. 

In our religion we have absolute freedom. All 

religions whether Advaita or Dwaita, admit that 

Atman has no hunger, that Atman does not eat. 

No doubt it is said that Ahara Suddhi brings on 

Sattva Suddhi ; but those who are not purified 

possess a soul which is free from hunger just the 

same. There we shall see harmony, unity; and 
that should be our ideal. 

Let us drop all differences of opinion on religion 

and religious points, and let us live as brothers and 

sisters loving each other thus. We shall combine 

for the good of ourselves and our land , the Punya 

Rhumi Bharatvarsha, the most spiritual country 
in the world* 
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NEWS AND MISCELLANIES 

(gleaned from various sources) 

The Sister Nivedita sailed for Europe in the 
second week of August. 

“An inclement monarch and an illiterate monk” 
says a celebrated Persian sage, “ are the two worst 
enemies of a country and religion.” 

The Government of India have offered half a 
dozen scholarships of ^150 a year, tenable at 
Birmingham and Manchester Universities for the 
study of Commercial subjects. 

On June 26 Swami Abhedananda sailed on the 
Teutonic for England, where he lias been invited 
to deliver a series of lectures in order to open a 
centre of the Vedanta Society. 

Oh, do not pray for easy lives. Pray to be 
stronger men ! Do not pray for tasks equal to your 
powers. Pray for powers equal to your tasks ! 

— Phillips Brooks . 

A little boy was asked bow he learned to skate. 
“Oh, by getting up every time I fell down !” he 
replied. This is the spirit that leads men and 
armies to victory. It is not the fall, but the not 
getting up that is defeat. 

Mr. J. D. Rockefeller has given ^64,000,000 
Sterling to the General Education Boards of the 
United States of America to assist education there. 
The Times says that this is the largest single sum 
ever given for such purposes. 

The Statesman of Calcutta has now the privilege 
of being printed on Rotary machines, which print, 
fold and deliver a 32-page newspaper at the rate 
of 25,000 copies per hour. The new machines 
have come for the first time to India. 

The 63rd annual meeting of the Central Young 
Men’s Christian Association was recently held at 
Exeter-hall, London. The annual report showed 
that there were now 7,088 Y. M. C. A., centres 
throughout the world, with 753,159 members; and 
they owned 828 buildings, valued at ^6,876, 594. 



Mr. Walter Wellman has left for Norway, en goufe 
for Spitzbergen on his second year’s work in con- 
nection with his project for reaching the North 
Pole by means of his airship, America, The start 
for the Pole was to be made on the first favour- 
able opportunity, probably between July 20 and 
August 10. 

Swami Paramananda lias been delivering the 
Sunday morning lectures in the rooms of the 
Vedanta Society of New York, since May 26, 
and large audiences have shown their appreciation 
of them. The subjects were : May 26, Perfection; 
June 2, Immortality ; June 9, Divine Love ; June 
16, Realisation. 

For like a child sent with a fluttering light, 

To feel his way across a gusty night, 

Man walks the world. Again, and yet again 
The lamp shall be by fits ol passion slain: 

But shall not He Who sent him from the door 
Re-light the lamp once more, and yet once more? 

— Edward Fitzgerald \ 

In 1819 Lady Amherst opened the first girls’ 
school in Bengal. At present one can count the 
number of Hindu lady graduates by the dozen, but 
so far no Hindu lady bad joined the Royal Asiatic 
Society in London. On 18th June Mrs. A. R. 
Banerji, the wife of the Minister of Cochin, was 
elected a member of the above Society. She 
is the first Hindu lady M. R. A. S. 

With reference to the correspondence on 
“Books offered free,” in oitr last issue, we are 
requested to publish the following amendments, 
viz., that the library applying for the books must 
be of not less than three years’ standing, and must 
have a membership of not less than twenty, and 
if it be a free library must have an average daily 
attendance of ten, and that the period for making 
the applications is extended to ist October 1907. 

Some important antiquarian discoveries have 
just been made, at the Island of Elephanta, the 
ancient Hill City of Gharapuri. The relics 
consist among others, of a brick wall with a 
buttress, a stone jargoyle, a skeleton in a sitting 
attitude incased in a brick wall, with two coins, 
dated 1667 between its teeth. Masses of broken 
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crockery, bricks and cut stones, support the theory 

that the Hill City was destroyed by some violent 
internal eruption. 

The- search-lights to be fitted to battleships now 
being built on the Clyde are of extraordinary 
power. The Glasgow Evening News , in a des- 
cription it gives of them, says it would be possible 
to read a newspaper by the light of one at a 
distance of about 18 miles. The projector of these 
wonderful lights is no less than 48m. in diameter, 
and the illuminant is the electric arc. The 

apparatus is directed by means of electric motors, 
instead of by band. 

The Carnegie Institute of Pittsburg, U. S. A. 

covers nearly four acres, and when completed, the 

adjacent technical schools and workshops will 

occupy thirty-two acres more ; and all are the “gifts 

of Andrew Carnegie to the people of Pittsburg” 

and are dedicated to “ literature, science and art.” 

The total cost is about four million pounds sterling, 

or six crores of rupees ; this includes a million 

pounds recently endowed for its maintenance. The 

library contains 1,500,00 volumes. There are nine 

fine-arts galleries, and halls of sculpture and 

architecture, as well as a special provision for an 
annual international exhibition. 

The fifth annual general meeting of the Viveka- 

Jianda Society of Colombo was held on the 13th 

July last in the Society’s rooms at No. 63 

Wolfendhal, and was presided over hy the Vice- 

President, Mudaliyar R. C. Kailasapillai. The 

Secretary read the report of the fifth year from July 

*06 to June ’07. The number of members on the 

roll was 133. There were held 41 meetings during 

the year under review, of which n were devoted 

to the study of the Upanishads. The cash balance 

to credit on the 30th June last was Rs. 818-0-6. 

The library has been largely used. The committee 

entertain the hope of having a permanent Home 

of the Society in view of its steady growth, and thus 

placing it on a firm and sound basis. We earnestly 
wish the Society all success. 

The third annual Report of the Vivekananda 
Reading Hall, Kaula Lumpur, shows a good 
record of work done. The number of members on 
tlie roll now stands at 75. There were held dining 



the period Under review ten Committee Meetings 

besides the regular weekly meetings, jn which the 

members took great interest. '1 he library was 

well utilised and tlie issues during tlie year were 

510. The balance to tlie credit of the Reading Hall 

at the end of the last year was $257. The total 

Receipts and Expenditure amounted to $593-98 and 

$462-08 respectively, thus leaving a net balance of 

$388-90 to the credit of tlie Reading Hall. Rs. 76 

was collected and forwarded to the Ramakrislnia 

Mission in aid of the famine-stricken in India. 

One hundred copies of the Address delivered by 

tlie Swami Vivekananda at tlie Chicago Parliament 

of Religions were distributed on the occasion of the 

Birthday Anniversary celebration of Sriniat Swami 

Vivekananda. The Commiitee thank the Manager, 

Prabuddha Bhavata, for having consented to supply 
tlie journal to them at a concession rate, 50 copies 
of which are now in circulation in the Federated 
Malay States. This journal is supplied free of charge 
to tlie members residing at out-stations and at a 
subscription of 5 i per annum to non-members and 
those of the members resident in Kaula Lumpur. 

A lady on one occasion said to Mr. Wesley, 
“Supposing you were to know that you would 
die at twelve o’clock to-morrow night, how 
would you spend the intervening time?' 1 
“Why, just as I intend to spend it,” said he. 
“ 1 should keep all my engagements, I should 
preach to-night at Gloucester, and again 
to-morrow morning. After that, I would 
ride to Tewkesbury, preach in the afternoon, 
and meet the society in the evening. I should 
then repair to friend Martin’s house, as he 
expects to entertain me : converse and pray 
with the family ; retire to my room at ten 
o’clock ; commend myself to my Heavenly 
Father ; lie down to rest, and wake up in 
glory.” — The Coming Day, Feb. 07. 

It is told of a famous missionary that when 
he was a young man, with no settled object 
in life, he was frequently the subject of doubts 
and fears. On his return from India, after 
nearly thirty years’ residence and labour 
there, William Jay said to him, “Well, doctor, 
how about the doubts and fears ?” “Haven’t 
had time for them,” was the answer. O yes ! 
there is nothing like work, and especially un- 
selfish work, to brush away the cobwebs of 
the mind, and disperse morbid doubts and 
fears. — Ibid, 
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Chap. 3, Slokas 15-21 ] 

fkfk sffrr^r^s^^: n 

rTOfr^Tna- 5T^T *1% SfTHTSRrR IRHH 

III. 15. 



Karma a*£fr$K risen from the Veda 

* 

Veda risen from the Imperishable fqfvgf 

know rT^Rfg; therefore all-pervading sgj 

Veda fqqj ever q|r in Yajna qfqYgq centred. 

Know Karma to have risen from the Veda, 
and the Veda from the Imperishable. There- 
fore the all-pervading Veda, is ever centred 
in Yajna. 

[ All-pervading Veda: because it illumines all 
subjects and is the store of all knowledge, being the 
out-breathing of the Omniscient. It is said to be 
ever centred in Yajna because it deals chiefl}'. with 
Yajna, as the means of achieving the end, either 
of prosperity or final liberation, according as it 
is performed with or without desire. ] 

r H t^far irsii 

111. 16. 

q: Who here tr^ thus Jf^frTrr set revolving 
wheel q not follows c^sf Fartha 

fRrf: living in sin ^fqjqrCPf: satisfied in the senses 
ff: he qR in vain iffarq lives. 

He, who here follows not the wheel thus 
set revolving, living in sin, and satisfied in 
the senses, O son of Pritha, — lie, lives in vain. 

[ The wheel of action started by Prajapati on 
the basis of Veda and sacrifice. ] 

mro: H 

r * mj% irvsii 

m. 17. 

^ but qpf^ that man devoted to the 

Self ^ alone ^ and ^STTcq^ff: satisfied with the 
Self ^ and in the Self xr q alone 

content ?qrcT may be qfq his work to be done 
( i. e. duty ) q- not exists. 

But the man who is devoted to the Self, 
and is satisfied with the Self, and content in 
the Self alone, he has no obligatory duty. 

5T grrer wsrfsh*r>ira*r t ll^H 

August 



III. 18. 

Of that man fff in this world by action 
done object q- not irq surely ( ^rf^rT, is ) ^Riqq 
by action not done qpff? T any (loss) q- not ( is ) 
^•and of this man among all beings 

any depending for any object 

q not. 

He has no object in this world (to gain) by 
doing (an action), nor (does he incur any 
loss) by non-performance of action, — nor has 
be (need of) depending on any being for 
an} 7 object. 

cfRfRRT?T. RcT<T «fHR 5 T*T RRTRT; II 

STRUTT UTRRW TOmftfcT *|W. IRS-ll 

III. 19. 

TOTHi Therefore without attachment *rqq 

always cRR which should be done, i. e., obligatory 
qpT action g-fTR* perform because with- 

out attachment qjq action snRRt. performing 
i£E?ST: man q^q; the highest srPTTnT attains. 

Therefore, do thou always perform actions 
which are obligatory, without attachment ; — 
by performing action without attachment, one 
attains to the highest. 

*?&iN % Rfafarmfemr sprarcR: 11 

RWRR^R^Tft Rq^q^fp^for IRoll 

III. 20. 

Verily Janaka and others qsqYqr 

by action qrq alone perfection ^nf^qqr: 

attained also guidance of man 

only having in view to perform (action) 

thou shouldst. 

Verily by action alone, Janaka and others 
attained perfection ; — also, simply with the 
view for the guidance of men, thou shouldst 
perform action. 

[ Guidance of men : the Sanskrit word means, 
gathering of men, — that is, into the right path. ] 

RR 5 TRR% 3 R: II 

R *Tr 5 TOTW §^tf IR?II 

III. 21. 

qfe;_The superior qq qq whatsoever 
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’ Chap. 3. Slokas 21-28 




does s-rpr; inferior SR: man ?rg; that 

only (does) g*: that (superior) man what 
SWTTvr demonstration ^?r does fj?t that the 

world ( people ) follows. 

Whatsoever the superior person does, that 
is followed by others. What he demon- 
strates by action, that, people follow. 

ir qWif^cr m 3 f%^r n 

5Tmsrra*rarra®4 ==r sfijffJIT ir^iiii 

hi. 22. 

qrr^f O Par th a ! % my 3^5^ duty ^ no ^rreT is 
f%Tf in the three worlds spw r ft unattained 

tt/be gained anything ?f not ^ yet 

in action nr^ verily am. 

I have, O son of Pritha, no duty, nothing 
that I have not gained, and nothing that I 
have to gain, in the three worlds; yet, I 
continue in action. 



111. 25. 

vfTTrT O Bharata! 3R*fr% to action ^^p attach, ed 
SrffSTCP die unwise as act TOVft: un- 
attached guidance of the world f^T=Hf r §* 

desirous for the wise ?pTr so should 



_ _ A. 



As do the unwise attached to work, act, 
so should the wise act, O descendant of 
Bharata, (though) without attachment, desir- 
ous for the guidance of the world. 



^^c^wrfiir f sracr^g^: irsii 

HI. 26. 



W^srr Of the persons attached to actions 
^fT^r the ignorant unsoUlemeut of the 

understanding ?r not ^33 should create 
the wise steady all actions ^PTr^TC 5 * 

acting should engage. 



mi * 5rrg 3W3*rar%<r. 11 

srerffgarcrai' *rsrer. 113311 

III. 23. 

q-pT O Partha ! qfe if I evcr^f?^: with- 
out relaxation in action ffiiot should be 

( ?f^r then ) surely : men *pT my path 

in every way (would) follow. 

If ever, I did not continue in work, without 
relaxation, men, O son of Pritha, would in 
every way, follow in my wake. 

^UrVjrrir ^ ^ ii 

^ 3Tcfr ^ngTC?qTftmr. rrar. ir^ii 

III. 24. 

If ^ I ^»4 action ^ not ^4r would do 
these worlds would perish ^and 

of the admixture (of races) author 
^r*r would be fffP these j^TT beings TT^TTFr 
would ruin. 

If 1 did not do work, these worlds would 
perish. I should be the cause of the ad- 
mixture of races, and I should ruin these 
beings. 

Tmrr: *Rrr *nr?T ii 

113 v .11 
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One should not unsettle the understanding 
of the ignorant, attached to action ; the wise, 
( himself) steadily acting, should engage ( the 
ignorant) in all work. 

^rfr^mrmr irsii 

in. 27 . 

JT^%: Of the Prakriti 3J^n by the Gunns 
everywhere ^;rtfr% works ta&3?HPJJrf% are performed 

one whose understanding is deluded 
by egoism 1 doer this 

thinks. 

The Gunas of Prakriti, perform all action. 
With the understanding deluded by egoism, 
one regards oneself, as “ I am the doer.” 

ircrvnrt 11 

Stot 2^*3 %fn ?Tc^r * ir^si 

m. 28. 

$ But HWr^rfr mighty-armed ! 
of the divisions of Guna and Karma rTT^ff^ knower 
of truth 3j*rrf: Gunas (in the shape of the senses ) 
Jj%»5 amidst the Gunas ( in the shape of the objects) 
3?T??T remain ffcf this knowing ^ not 
becomes attached. 
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But, one, with true insight into the domains 
of Guna and Karma, knowing that it is 
the senses which run after the objects, does 
not become attached. 

[ With true- insight etc ., : Knowing the truth that 
the Self is distinct from all Gun as, and actions. ] 

?rR®r®rf ktr irs.ii 

iii. 29. 

Of the Prakriti persons deluded 

by Gunas in the functions of the Gunas 

become attached riT^. those of 

imperfect knowledge frs^t^ the dull-wiited 
man of perfect knowledge ?f not should 

unsettle (the understanding). 



[ Shraddhd : is a mental attitude constituted 

primarily of sincerity of purpose, humility, reverence 
and faith. You have Shraddha for your Guru — 
it is sincere reverence. You have Shraddha for the 
Gita — it is admiration for those of its teachings 
you understand and faith in those that you do not. 
You give alms to a beggar with Shraddhd — it is a 
sense of humility combined with the hope that 
what you give will be acceptable and serviceable. ] 



ii^ii 

III. 32. 



3 But ji those who this % my jR teaching 
3P3T33R T: decrying q not ^f=r^cT practise ?3WR- 

deluded in all knowledge ^T%cRT. devoid 
of discrimination rTR them mined know. 



Men of perfect knowledge .should not un- 
settle ( the understanding of) people of dull 
wit and imperfect knowledge, who deluded 
by the Gunas of Prakriti attach (themselves) 
to the functions of the Gunas. 

[ Those 0 / imperfect knowledge : those who can 
only see as far as the immediate effect of actions. ] 

^rfrfur n 

^«rr 3^^ 113011 

111. 30. 

All ^Prfr% actions rrfq to me 
renouncing ^psirrcff^rRTr with mind centred on the 
Self prereft: devoid of hope R*pr: devoid of 

egoism being free from (mental) 

fever 353^ fight. 

Renouncing all actions to Me, with mind 
centred on the Self, getting rid of hope and 
selfishness, fight, — free from ( mental ) fever. 

ft ft TTrrfftt JTT^rarr: H 

ftsfft ^ftfft: 113? it 

III. 3 i. 

Full of ShraddhS, not cavilling 

% those who *n?prr: men % my this teaching 
constantly practise % they even 

3RPT : from action 3©3j5% are freed.. 

Those men who constantly practise this 
teaching of mine, full of Shraddha and with- 
out cavilling, they too, are freed from work. 



But those who decrying this teaching of 
mine do not practise (it), deluded in all 
knowledge, and devoid of discrimination, know 
them to be mined. 

s^Wrflgrrarft 11 

nr^fft ^Tirft nrsrc* f« 113311 

in. 33. 

A wise man even of his o.vn 

jj-fjrf: nature *rr*T i.i accordance with acts 

^frrnt beings sr^r% nature sfTpcT follow 
restraint f% what will do. 

Even a wise man acts in accordance with 
his own nature : beings follow nature : what 
can restraint do ? 

[The reason why some people do not follow the 
teaching of the Lord is explained here : Their 
(lower) nature proves too strong for them. ] 

crftrft ^nJTrn%-fr? n^r uv*il 

iii. 34. 

Of the senses in the ol)jects 

of the senses n T ff i ?r attachment and aversion 

ordained by nature rHJP of those two 
sway 7{ not 3rr*T^5^ should come under those 
two f% verily his foes. 

Attachment and aversion of the senses for 
their respective objects are natural : let none 
come under their sway : they are his foes. 
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[ Cl lap, 3. SI ok as 34~39 



[ His : of the seeker after truth. 

Though, as has been said in the foregoing sloka, 
some are so completely under the sway of their 
natural propensities, that restraint is of no avail to 
them, yet the seeker after truth should never think 
of following their example, but should always 
exert himself to overrule all attachment and 
aversion of the senses for their objects. ] 

ffwi sw II3XH 

111. 35. 

mAflPC. From the well-performed q?>qqr?T. 
Dharma of another imperfect one's 

own Dhanna %qrq better in one's own 

Dhanna ftqq death better q^qjf: Dharma of 
another qqiqf : fraught with fear. 

Better is one’s own Dharma, ( though ) 
imperfect, than the Dharma of another well- 
performed. Better is death in one’s own 
Dharma : the Dharma of another is fraught 
with fear. 

[ The implication is that Arjnna’s thought of 
desisting from fight and going in for the calm and 
peaceful life of the Bialnnana is prompted by man's 
natural desire to shun what is disagreeable and 
embrace what is agreeable to the senses. He 
should on no account yield to this weakness. J 

II 

sra %fr 'rnr 'sirfa 11 

srenfs?* fasfthirr. 113SH 

hi . 36. 

3 |%q Arjuna said : 

Varshneya ! now srfq^&q. not wishing 
^fq even ?rq this *jqq; Purusha %q by what qqvfi: 
impelled q«TTq^ by force fq as it were fqqjfqq: 
Constrained qf<?f sin ’qqfq commits. 

Arjuna said : 

But by what impelled does man commit 
sin, though against his wishes, O Varshneya, 
constrained as it were, by force ? 

[ Vdr$hneya ; a descendant of the race of Vrishni. ] 

sfr*m^T5prpsr II 
csfripipsrg^f : 11 

ir^m’r Iron 113^11 



hi. 37. 

sftqqqTqsqj-q The Blessed Lord said : 

Born of the Ksja-Guna of 

great craving qqiqr^qr of great sin qq: this qgfq: 
desire qq: this anger in this world qq this 
qfW foe fqi% know. 

The Blessed Lord said : 

It is desire— it is anger, born of the Raja- 
gmia : of great craving, and of great sin; 
know this as the foe here ( in this world ). 

[ It is desire etc ., : anger is only another form of 
desire, — desire obstructed. (See Note, II. 62-63),] 

sra* =sr 11 

*ror<5%5Tr??fr 113^11 

hi . 38. 

’TO As qf|- fire t|qq by smoke is en- 

veloped ( qqr as ) STP^h mirror q§iqby dust'q and 
^TO as qq: embryo q?qq by womb gqp|q; covered 
qqr so qq by that qq this ^q covered. 

As file is enveloped by smoke, as a mirror 
by dust, as an embryo by the womb, so is 
it covered by that. 

[ is knowledge, and “ that ” is desire, as 
explained in the following Sloka. 

Three stages of the overclouding of knowledge 
or Self by desire are described by the three 
illustrations here given. The first stage is Satvic, — 
fire enveloped by smoke: — the rise of a slight wind 
of discrimination dispels the smoke of desire in a 
Satvic heart, The second, the Rajasic, — the dust 
on a mirror, requires some time and preparation. 
While the third, — the Tamasic, takes a much 
longer time, like the release of the embryo from 
the womb. ] 

WTfrf fTIRffl II 

^rn^'jiTT ^ ^ 113s.11 

hi. 39. 

q^«?qq O Kounteya ! Hlfqq'. of the wise 
by the constant foe qqq^qqj whose form is desire 
=q and unappeasable qqq qfq* rq by this fire 

=qiq knowledge qrrf<T covered, 

Knowledge is covered by this, the constant 
foe of the wise, O son of Kunti, the un~ 
appeasable fire of desire. 




Prabuddha Bharata 



